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Clarendon. January 2, 1842.

Rev. and Dfar Sir

:

! am directed by a Resolution of ihe Veslry of St. Mark's Church,

10 request a copy of your Sermon on lufant Baptism, for publit-aiioa. In

meeting; the wishes of the Vnsrry on this occfssion, you woul'J not only gratify

their individual feelingt>, but 1 hope I tnay be permiued t© express the opinion,

that you would be perforninj; an acceptable service to our Church.

With great resppct.

Dear Sir,

I am. Yours, &c.

DAVID ST. P. DUBOSE, Chairman,

Of the Vestry of St, Mark'i CImrch,

Rev. Mb. Wigfali.

To THE Vestry of St. Mark's Church, Clarendon.

Gentlemen

:

Since you desire the publication of my Sermon on Infant Baptism,

I see no sufficient reason for withholding it. i am ouly concerned as to the

correctness of the doctrine which it contains. If I am in error, [ trust I shall

be set right: if correct, I hope others will have candor enough to adopt what

they cannot refute.

With great esteem and respect,

X am, Yours sincerely, in Christ,

ARTHUR WIGFALL.





SERMON:

Mathew IX. 2.—" And heholdy they brought to him a man sick of the palsy

lying on a bed : ani Jesus seeing their faith, said unto the sick of the palsy

y

Souj be of good cheer, thy sins be forgiven thee.''

In considering the text, I propose shoving. First: That
to the f'lithless there is no promise in the V\ ord of God : and
no rational ground for expecting a blessing upon any act
whatever, unless done wiih faith.

Secondly : 1 hat faith is noi only the means of securing
God^s favor to the possessor of that faith hinisdj. but that the
faith Q^om may secure a blessing to a third person. And
theii, proceed to make a practical application of the doctrine.
The promises of the Gospel, then, I say, are made to Faith

:

and there are no promises to the faithless. ** Go ve into all

the world and preach the Grspel to every creature.' He that
believeth and is baptised shall be saved', but he that believ-
eth not shall be damned.^' (Ma'k xvi. 16.) Here, we see,
the promise is maie to those who believe ; and is put solely
and expressly upon the ground of faith. To those who be-
lieve not is the threat of damnation. Again : ^*The word
preached did not profit them. n= i being nnxed with faith
in them that heard it '' (Heb. iv. 2.)

'"' Ac«'ordingto your
faith be it unto yoii.'^ (Mat. ix 29.) '' Without /az/A it is

impossible to please God.'^ (Heb. ix. 6.) '* Whatsoever is

not of faith is sin." (Rom. xiv. 23,)
Our Anti-psedo Baptist brethren, taking these passages of

Scripture disconnected, with much plausibility, thus argue
against Infant Baptism. They quote the language of Scrip-
ture. ^' He that believeth and is baptised shall be saved.''
And, " whatsoever is not of faith is sin.-' They then pro-
ceed to argue that, as a child is ignorant and perfectly un-
conscious, of the sacrament of which it is the pasfjive re-
cipient, there can obviously, be w^ faith on the parr of the
subject so baptised ; and as ** without faith it is impossible to
please God,'' so the ba tism of a child, not exercising faith,
canno. be pleasing to Him, and consequently must be invalid.
They thus exhibit, whnt they regard, a perfect syllogism,
by which, at one stroke, they sweep away the entire basis
of infant baptism. But, if we arc not greatly mistaken,
our brethren, who differ with us on this subject, and for whom
weentertain the mostcordial brotherly love, have overlooked
a most important doctrine, contained in Seripture^ and bear-
ing directly on this subject.
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" Without faith it is impossible to please God.'^ This lan-

guage is general^ and is used by the Apostle in the most com-
prehensive sense. Baptism^ therefore, can form no excep-
tion, and must come, necessarily, within the rule. '' With-
out fmtli^^^ in baptism, therefore, '*it is impossible to please

God.^' Thus argue our opponents, and so far, we admit the

argument in its full force. We would be the last to detract

from it one i' tii»of its weight. Indeed we do not nnder-tand
how any one. professing to be a Christian, can^ with the lan-

guage of Scripture staring him in the face, venture to ques-

tion this d'>ctrine. To say that faifh is not necessary to the

validity of a sacrament, or that it will he blessed ^' withoiit

faith, '^ is striking at the very foundation of the Gospel, and
openly '* denying the faith.

^'

h What then? Are we not abandoning the doctrine of in-

fant baptism, and yielding the entire argument? Far from
it. We are changing, perhaps, our gro'ind, but only to oc*

cnpy a post from which we shall be the betier able to repel,

successful iy, all assaults, from whatever quarter they may
come.
We hold then that baptism *' without faith.'' is something

worse than an idle mockery. Such is the ]>!ain langua.e;e of

Scripture. •• Whatsoever is not of taith is sin,^^ But the

child being unconscious <if ihe very intention of the sacra-

ment, we know ihat there can. possihiy, be no fuitn exer-

cised on '7.V pait. How then is this defect to be remedied?
1 his, I admit, is a pertinent and important question, and I

shall not attempt to blink it. I trust I shhll be able to meet it

successfully ; at all events I sh .11 do it candidlij.

The child^ it will be observed, is not the only acting party

in this sacrament. The Church, in its wisdom, has ordered
that there shall be sponsors, whose duty it is to bring the

child to the font; and who take upon themselves the vows and
obligations intended for the infant. These sponsors have, in

thtt iontemplation -'f the Church, a perfect understanding of

this sacrament, and such faith in C rrist as is required in

adult buptism, '^ v. - -

This b) ings us to the main point in this discourse. Is there

such a doctri!ie as imputed faith taught in the ^^criptures?

Can the ft\ith of one be *Mmp!ited for righteousness" to a

third person? Can the faith oF the sponsor give efficacy to

the sacriment, in securing a blessing to the child ? Such a

doctrijieis, I conceive, clearly set forth in Scripture, as I

shall now endeavour to prove ; and to this purpose I propose

using the words of the text. '• And behold, they brought to

him a man sick of the palsy, lying on a bed : and Jesus see-

ing ihcir fi\iih, said to the sick of the palsy 5 Son, be of good
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cheer, thy sins be forgiven thee.'' Here we have a man whose
sins are forgiven—-who receives the pardon of God—who is

'^ born of the spirit," and become a regenerated soul. This
is no tempoi^al but spiritual blessing conferred by Jesus.

This sense is manifest from the context. The Jews, stared'

ing by on the occasion, understood Jesus as exercising that

power which belongs to God alone, of grantuig absolute fir-

giveness and remission of sin. Hence they charge Christ with
^' bla<5phemy," and demand of him :

*' VVho can forgive sins

but God alone?" (Luke v. 21.) To this, Christ, so far from
denying the assumption of Divine power in forgiving the sins

of the sick, admits and justifies the chtrge. '• That ye may
know (says Christ to the Jews) that the Son of Man Juith pow-
er upon the earth to forgive sins, (he said lo the sick of the

palsy, I say unto thee arise, tS'C." (Luke v. 24.) If Christ
had not reully meant by those words, ** thy sins be forgiven

thee," what the Jews understood, namely, that he was as-

suming the power of God to forg?ve sins absolutely, it would
be absurd and irreverent to siippose that he would have
wrought a miracle upon the occasion, expressly for the pur-

pose of cnnjir?ning thein in their error and tempting them to

sin. Thus, I apprehend, there can be no doubt that the

blessing conferred upon the sick of the palsy was not tempo-
ral, but spiritual and eternal

It now remains to ascertain tiow this spiritual blessing was
obtained. First, then \\as it bestowed upon the sick of the
palsy, without faith? On the contrary, we are expressly in-

formed, \\\dX faith was the sole moving cause of the forgive-

ness of his ins. But ivhose faith? The faith of him who was
sick of the palsy ? The faitli of him who received the bless-

ing? Not so. " And Jesus seeing their faith," i. e. says

Whitby, •• the faith of t/iose who let down the sick of the pal-

sy." (see Whitby in loco.j This interpretation is obvious
from the plain narrative as it stands in the Gospels. The ac-

count is, that -' they" (his iriends) '• brought to Jesus a man
sick of the palsy, and he seeing their faith," i e. the faith of

the friends who brought him *^ said unto the sick of the pal-

sy. Son, be of good cheer, thy sins be forgiven thee " Here,
then, we have a plain, simple, unequivocal account of o/2e sin-

ner, at least, whose sins were forgiven him, who was regene-
rated, by virtue of faith, not in himself, but i?i his friends.
Here is an undeniable account of the faith of o?ie being imput-
ed for righteousness to another. Here, we conceive, the doc-
trine of imputedfaith is clearly taught in the Word of God.
Such as are disposed to quibble about words, may sug-

gest the possibility that ** their," in the text, may, accord-
ing to the rules of Syntax, include, also, ^*the sick of the
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palsy." *

I conceive such a construction to be forced and uri*

naruraK and contrary to all rules of true criticism ; and in

this opinion I am sustained by the highest human authority,

Dr. VHhi'by. fsee the above quotation.) who is regarded, by

a// denominations, as the most learned commentator upon the

sacred text. But> to remove the possibility of any ' bjection

of this kind, T wii! produce other instances of imputed faith,

where the anticipMted oSjection cannot possibly lie.

First, then, the Syrophaenici.in woman (Mat xv. 22.) is

an instance in point Sh.- came to Jesus crving, -^ Have mercy

on me, O Lord, thou Son of David ; my daughter is grievous-

ly vexe-l with a Oevil.'' ^^^^^ >^^^^ ^^^^^^ '^'I'hen

Jesus answered, and said unto her, O woman, gre-^t is /%
faith : be it unto thee even as t]u)u wilt And her daughter

was made whole from that very hour.''

Again :
'- Jairus came to Jesus, and besought him greatly,

saving mv little d ugJjter lieth at the p^int of death '' And
when hey brought vvord to the Ruler that his daughter was

de '.d, Jes is said ro him " be not af?aid only helieve.^^ And
Jesus took the damsel by the h nd and sdd " Palitha cumi"—'• Damsel arise." '^ And straightway the damsel arose and

walked." (Mnrk v 41 )

Again : A certain Centurion, we are told, had a servant

who was sick and readv to die. He ^.ent to Jesus '' beseech ng

him to come and heal his servant." Jesus exclaims, '* 1 have

not seen so ^re?Lt faith, no not m Isreal " ** And they that

were sent, returning to the house, found the servant whole,

who had been sick." (John iv, 50.)

In the cases of the Shnnammite W'^man (2. King*;, ch. iv
)

and the nobleman of Capernaum. (John iv 46.) the Son of

the one was restored to health, the other to life, in conse-

quence of th pare if^s faith.

Other instances, of the snme character, are tiot wanting in

Scripture: but those already quoted are amply sufficient to

establish the doctrine contendiid for. We perceive XhdXfaithj

VLVid faith only, was the means whereby the blessing of God
was secured in these severd cases; but it will be observed

that that faith was not the faith of the individuals receiving

the blessings, but thf^ faith of third persons. How was it

with the daughter of the SyrophoBnician woman—the son of

the nr.bleman of Capernaum—the Centurion's servant? By
faith they were restored to health But whose faith? The
faith of the sick and the dead? Not so. It was the faith of

the mother, the father and the master. " O woman great is

thy faith, be it unto thee even as thou wilt: and the daughter

Was made whole from thnt hour." Here is the faith of the

motherf not the daughter: but the daughter receives the
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blessing. The Centurion's servant is healed hy faith. " I

have not seen so great faith, says Jesus, no not in Israel."

But whose faith? The faith of the Centurion, not the ser-

vant. But the servant receives the blessing. The noble-

man's son is healed hy faith not his oicn but his Father^Si

And last and strongest of all are the Shunammite's son, and
the daughter of Jairns. Here the children are dead: and,

consequently, the bare possibility of their exercising faith is

utterly removed.
These cases establish, beyond question, the doctrine, that

God will, in consideration of the faith of a third person^ be-

stow blessings upon one incapable of exercising faith him-

self

One objection will here be raised, which it is necessai^y to

answer, it will be urged that the cases above quoted^, Were
but temporal blessings—health and life The obj-iction.

though specious at iirst sij^ht, has. in truth, no force in it.

If, in consideration of imj faith, God will bestow temporal

blessing*3 upon another, as is admitted, why may we not be-

lieve that, in consideration of my faith, he will also grant

spiritual blessings to that other? Is there any inhei^ent dif-

ficulty or absurdity involve<l in the proposition itself? Is

there any attribute of tiie Divine mind, any thing in the na-

ture of sin which forbids the supposition ? Is it true that God
is more averse to bestowing spiritual than temporal bless-

ing«5? Or is it more difficult for him to perform the one than

the other? God declares that, he 'Hias no pleasure in the

death of the wicked, but that the wicked tnin from his way
and live.'^ So God c. nnot be averse to bestowing spiritual

blessings. That there can be no greater difficulttj in the one

case than the other we have the s;?me authority for believing.

1 his objection was long since answered by Jesus to the Phar-

isees of old, *' For whethei' is easier, says he. to say thv sins

be forgiven thee; or to say arise and walk." Here Christ

teaches that all things are alike easy with Him : for whether
it was to heal the sick, or to fopg»ve the sinner, he had but

to speak the word, and it was done.

But all moral reasoning apart ('which of necessity must be
inconclusive on a s'jbject of this character) I have shown, in

the case of * • the sick of the palsy," that the blessing obtained,

by i.he faith of his friends, was spiritual and eternnl.

What has been said is sufficient, I conceive, t'^ satisfy the

unprejudiced : but our authority is not yet exhausted, and I

deem it improper to leave any thing id' weioj^t unnoticed on
a subject of such importance as this. We find in Scripture
(James v. 15.) such language as this, '* Isany sick among vou?
let him call for the elders of the Church: and let them, pray
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over him **-^***^***^*^***^*
; and the prayer offniiU

shall save the sick, and the Lord shall raise him up; and if he
have committed sins they shall h^forgiven him.^'^ Now in
the passage just quoted, our opponents are utterly barred
from the qt-ibble that ^* sins'' don't mean ^» sins/' but only
^Uhe temporal consequences ofsiu, and, therefore, it is only
a temporal blessing promised.'' Here, we see, \\\q forgive-
ness oj sins is promised to -Hhe prayer of faith" in addition
to the temporal blessing. First, in consideration of " the
prayer of faith," the Lord promises to raise up ** the sick,"
whether he be a sinner or a righteous man : *' and, continues
the Aposile, if he have committed sins they falsoJ shall be
forgiven him:" i. e under any circumstances the sick ''shall

be raised up," and in addition to this, if he be a sinner, his

sins shall be forgiven him, Tfiis much, 1 take it, is establish-

ed : i e, that the forgiveness of sins, in the common and
proper sense, is here promised to *' the prayer nffaitk,^^

It only remains then to consider who are included in the
words, *' and the prayer of fai h shall save the sick?" Can
they, according to any sensible interpretation, be made to in-

clude X\\^sick himself? What are the wards? ''Let him (the
sick) call for the elders of the Church : and let them pray
over him ****

: and the prayer of faith shall save ^he sick.''

Let us analyze the sentence. First : the sick shall send for

the elders—chen, let them pray, i.e. '* the elders ;" next,
they shall pray, not with, but " oi'fr" the sick. Now if ** the
sick" was to be saved by his own faith, why call " the eld-

ers" at all ? Again, it is undeniable that ''them" in the sen-

tence refers exclusively to the elders ; and, lastly, it would be
palpably absurd to talk of a man's praying ' over"^ himself. It

seems, then, tolerably plain that the sick is to have "his sins

forgiven him," not by reason of any faith in himself but in

consequence of the faith of '* the elders." But let us hear
the same Apostle again (James v. 19—20.) " Brethren, if

any of you do err from the truth, and one convert him : let

him know, that he who converteth the sinner from the error

of his way shall save a soul from death." Will it be argued
that the words " he who converteth a sinner from the error

of his way" mean, a sinner who converteth himself? or will

it be contended that, '* saving a soul from death" means tem-
poral blessings ? Either supposition would be too palpable
an absurdity to merit notice. The Apostle, then, in the text,

plainly puts forth the doctrine that one^ by means of hisfaith,

may convert another, and thus " save a soul from death,^^

If these words can be made to bear any other meaning than

that ^ve have given them, then we shall be forced to the con-

clusion that it is impossible for language to have any fixed

i\nd certain meaning at all.
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Thus, I apprehend, is made out, to the satisfaction of eve-

ry unprejudiced mind, tlie doctrine of imputed faith ; name-

ly, that Christ, in consideration of the /ait/i of a thirdper-

sun^sviW bestow spiritual blessings^upon one who is incapable

of exercising faith himself.

We come now to apply this doctrine to the subject of in-

fant bapiism We see that God has promised that '^ the pray-

er of faith.'' and that not his own, shall secure to the sinn^^r,

the forgiveness of his sins. We see that, in time past, the

faith of the parent, the master and the friend, has secured

the blessing of Christ, to the child, the servant and the friend.

Who then will presume to say that Christ will not in our day

also, bless the child, i?i consideration of the faith of the pa-

rent or the friends who stands as sponsor at the font? " See-

ing their faith/'' whv may not Jesus as well say to the new
born babe as to rhe hoary leper, ' Son, thy sins be f rgiven

thee?'' Will it he said that infants have no sins to be forgiv-

en? That, I apprehend, would be denying flatly the doctrine

of '' original sin." True, they have no sins of commission ;

but they have ** the carnal mind which is enmity against

God." And except ** they be born again they cannot see the

kingdom of God." But, if God has promised that '* the pray-

er of faith" in o??e,will move him to forgive the sins of another;

surely we can exprct this blessing, with so much confidence,

for none as the new born babe. *^ i'hen said Peter unto them,

repent and be baptised every one of you, in the name of Je-

sus Christ, for the remission of sins ; and ye shall receive

the gift of the Holy Ghost. For the promise is to you and

TO YOUR CHILDREN."
I deem it a waste of words to say more to establish the po-

sition that, if we bring our children, in baptism, to Jesus

.with a living faith^ we have a right to expect his blessing

upon them, I mean not ''a change of state," but a change

,of heart. If, in faith, we lay them at his feet, we may feel

assured that he will say to them also, " Son, thy sins be for-

given thee."

But we now come to a no less important inquiry. If we
bring our child to the font ivithout faith, what right have

we to expect a blessing upon the sacrament ? Is there a pro-

mise in the entire word of God to the faithless? Is there a

syllable in the Scriptures, that warrants us in supposing that

the sacraments of the Church are availing to those who par-

take of them ivithoutfaith ? On the contrary are we not told

that '* the word preached did not profit them not being mix-

ed w'nh faith in them that heard it."—That '^whatsoever

is not offaith is sin." And, " without faith it is impossible

to please God." Now if we come to the sacrament ^' with-
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out faith,'' God is not pleased ; how then can we expect his
blessing? And it wiil be well if we bring to the lont some-
thing more than a generalfaith'm Christ ; let it be a speci-

fic faith in the ejjicacy of this sacrainent. " And all things
whatsoever yesliidl ask in prayer, helii ving, ye shall receive."
^^ ^9ccor(/ing to your faith be it unto you.'' If you bring
>onr child to the font, ihtn.wiinoutfaith, you wilf cake him
away ivitkoyta hkMsing ; for such is the meas?ire—so shall
it, be unto you. You bf ing yoiir . hihi to the font, praying
God that he, '• may receive remission, of sin, by spiritual re-
geheration ;" (*) and you clmH believe that the child can
receive *• 5p«W/Mr// regeneration" in baptism. '« Whatso-
ever, then, ye shall ask in prayer not believing, ye shall not
receive." If t' en you bring your child to the font not
believing that he 7nai/ receive **spiritual regeneration"—
if you bring him without faith in the sacrament—you do it

without a ]>romise : and therefore if you hope for a blessing,
your hope is presumptions. When, therefore, you bring, or
send, your child, with unbelieving sponsors, to the baptis-
mal font, you are trifling with the sacrament of the Church—
you are trifling with the salvation of your child—you are tri-

iling with God. The whole scene is a solemn mockery—an
actual profanation. If the sacrament is availing, it must be
through the faith of those who present the child to Christ.
There can, possibly, be no faith in the child : there can be
no blessing without faith ('• whatsoever is not o^ faith is sin:")

and, if there be no faith in those who bring the child to Jesus,
the water, without hope, nuist fall unblest upon the iincon*

scious recipient—for the sacrament is received in unbelief.
I would as soon a Priest of Moloch should mumble, over my
child, hi^ cabalistick rites, as to bring him, with infidel
SPONSORS, to be baptised in the name o/' Christ. There is

something in the mere idea of such a profanation of that holy
sacrament, which is revolting and abhorrent to my sense of

the sacred religion which I profess. I dare not, knowing-
ly, perpetrate such profanation in the temple of the living

God. 1 should deem my hands polluted and my soul defiled

if 1 should call upon God to bless the olTering of a Cain—one
without faith in Christ—without God in the world. Hence
the profound wisdom and piety of th'^se holy men—the foun-
ders of our Church, who at the stake sealed their faith in

blood—in requiring that sponsors should be communicants.
(xxix canon of the Church.) That they should at least make
a profession of the religion of Christ :—at least give the
Gidivard evidence of faith in jesus. The only evidence
by which man can judge. To this it may be replied, that

there is no assurance that one has faith in christ, because

^Baptismal service
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he is a communicant. With shame and sorrow I acknow-
ledge the truth of the objection. But ifwe cannot confide in

those who make the profession—who assure us, hy the most
solemn vows, that they have the required faith in Jesus, how
are we to trust those who have not so much as '^ named the

name of Christ;" who do not even pretend to the required

faith. But in all reasoning we are bound, bv every rule of

charity or logic, to presume that a man is. v\hat he p?'ofesses

to be. until we have evidence to the contmry. The law pre-

Sfi?7ies every man innocent—his guilt must be proved. We
should not assume then that the communicant is a hypocrite :

let condemnation al^Nays follow^ and not precede the evi-

dence. But grrituitously to assume that a man is a christian,

when he does not so nihch as pritfess to be one, is the most

extraordinary mnde of reasoning that ever entered into the

head of a logician or the heart of a Christian.

Holding these views, my beloved brethren, how solicitous

should I be that those who *^ bring little children to Jesus,"

should themselves believe in that blessed name. Am I not un-

der the most solemn f blieation to exercise all discretion—use

every human precaution, in securing sponsors who have that

faith in Ctirist, which can. in my opinion, alone give validi-

ty to the sacram( lit of baptism ? But, my beloved brethren,

am I the only one who should be interested in this matter?

Have I succeeded in raising a doubt even in your minds on
this vital question? If you harbour the faintest shadow of a

doubt, and are seriously concerned about the salvation ofyour

child, you cannot hesitate as to your course. The word of

God proclaims it—the Church commands it—your reason

must approve it. When therefore, you look round for one

to bring your little children, in baptism, to Jesus, do not, I

heseech you, prostitute that holy sacrament and peril their

souls, merely to please earthly friends, or to promote the

worldly interest of your child—choose Godfathers who are

rich in faith rather than in gold. Seek for sponsors, such

as those who brought the ** sick of the palsy" to Jesus, that he,

seeing thlir faith, may say to your child also^ '' Son be of

good cheer : thy sins be forgiven thee."








